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Abstract

This paper examines how South Asian Anglophone dystopias
critique and undermine the notion of the “human” from a
posthumanist perspective. The research analyzes Prayaag
Akbar’s Leila (2017), Manjula Padmanabhan’s Harvest (1997),
and Amitav Ghosh’s The Calcutta Chromosome (1995) by
exploring how authoritarianism, biocapitalism, and alternative
epistemologies undermine humanist notions of individuality
and autonomy. Leila imagines a future India that is broken
up into pieces, with constant surveillance and segregation
based on caste. A place where people’s rights to privacy
and freedom are always under threat. Harvest dramatizes the
commodification of bodies in global organ markets, showing
how inequalities reduce human life to mere raw material. 7he
Calcutta Chromosome challenges Western scientific rationality
by highlighting hidden networks of resistance and non-linear
subjectivities. By combining Francesca Ferrando’s philosophical
posthumanism with the works of Rosi Braidotti and Donna
Haraway, this analysis shows how these texts criticize the
political, technological, and biomedical forces that dehumanize
people. At the same time, they suggest new ways of living that
go beyond anthropocentric frameworks. This study puts these
works within global posthumanist discourses, highlighting the
unique contributions of South Asian Anglophone literature to
the re-evaluation of human identity in the twenty-first century.

Keywords: South Asian Anglophone dystopias, posthumanist

literary critique, surveillance and government,
biocapitalism and corporeal exploitation.
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Introduction

Dystopian literature has become a global
phenomenon, but critical attention has largely
remained fixed on classic Western works. This
narrow focus, though valuable, often overlooks
postcolonial and non-Western dystopias, which
bring fresh perspectives on power, identity, and
resistance. These perspectives are deeply shaped
by the legacies of colonial rule, the struggles of
decolonization, and the enduring pressures of
neocolonialism.

South Asian Anglophone dystopias emerge
from this critical void as significant domains
of literary and theoretical creativity. These
works are not only regional adaptations of
Western dystopian themes, they represent
fundamentally divergent perceptions of the
relationship between authority, technology, and
human subjectivity. South Asian dystopian fiction,
rooted in postcolonial narratives of partition,
community violence, economic exploitation,
and cultural hybridization, rigorously critiques
the underlying tenets of humanist thought that
underpin traditional Western dystopian analysis.
Unlike Western dystopias that present a coherent,
autonomous subject whose freedom is threatened
by external totalitarian forces, South Asian
texts frequently begin with the premise that the
humanist subject is a contested and unstable
construct, shaped by the intersecting dynamics of
caste, class, gender, religion, and colonial history.

This essential divergence in methodology
is especially obvious when analyzing the
engagement of South Asian Anglophone
dystopias with issues of human identity and
agency. These writings frequently illustrate
the erosion of individual freedoms, while also
demonstrating how the concept of “human” has
been historically constructed through processes
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of inclusion and exclusion that privilege certain
bodies, epistemologies, and modes of existence
while marginalizing others. In doing so, they
anticipate and contribute to modern posthumanist
arguments that dispute anthropocentric concepts
of human exceptionalism and the restricted,
rational subject of Enlightenment humanism.

Scholars such as Raffaella Baccolini, Tom
Moylan, and Ildney Cavalcanti have expanded
dystopian studies to encompass feminist and
postcolonial perspectives; however, a significant
gap remains in the scholarship that specifically
examines how South Asian dystopias contribute
to posthumanist critiques of humanity. This
paper aims to address this gap by analyzing
how three significant South Asian Anglophone
dystopias Prayaag Akbar’s Leila (2017), Manjula
Padmanabhan’s Harvest (1997), and Amitav
Ghosh’s The Calcutta Chromosome (1995) challenge
and redefine the notion of the human through what
can be regarded as an inherently posthumanist
critique. Rather than attempting to revive or
safeguard humanist concepts of individual liberty
and rational agency, these books illustrate the
violence and exclusion inherent in such notions
while envisioning alternative modes of existence
that transcend anthropocentric constraints.

Dystopian Criticism: An International
Perspective

The critical analysis of dystopian literature
has significantly evolved, shifting from a primary
focus on canonical Western writings to a more
inclusive consideration of worldwide and
multidisciplinary perspectives. M. Keith Booker’s
groundbreaking study, Dystopian Literature:
A Theory and Research Guide, created many
important concepts that are still used today. He
asserted that dystopian literature serves as a
vehicle for social and political critique, warning of
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the possible consequences of certain current social
and political developments (Booker 19). Booker’s
comprehensive analysis shows that dystopian
stories are not just about dark futures, they are
also the spaces where different ideas clash. They
reveal how power works and explore new ways
societies try to control people.

Fredric Jameson’s significant essay “Progress
Versus Utopia, or, Can We Imagine the Future?”
expands upon Booker’s work and provides crucial
theoretical perspectives on the interplay between
critique and imagination in dystopian literature.
Jameson asserts that dystopian fiction operates
through a process of “cognitive estrangement,”
which alters known social structures into
unfamiliar ones, so enabling readers to perceive
the contingent nature of seemingly natural
power interactions (Jameson 153). This notion is
particularly useful for understanding how South
Asian dystopias make today’s political institutions
as well as the way we think and talk about identity,
which often seem strange or unusual.

Tom Moylan and Raffaella Baccolini’s work
has been highly helpful in helping dystopian
criticism move beyond its usual Western focus.
Moylan’s concept of the “critical dystopia” is
about stories that show very dark worlds but still
carry a sense of hope and the possibility of a better
future. He states that these works “negotiate the
necessary pessimism of the generic dystopia with
an open, militant, utopian stance that reminds us
that the future remains unwritten” (Moylan 196).
This approach has been particularly useful in
explaining how contemporary dystopian fiction,
including narratives from South Asia, maintains
the potential for resistance and transformation,
even within pervasive systems of control.

Baccolini’s feminist viewpoint on dystopian
studies has substantially enriched the subject by
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scrutinizing the roles of gender, sexuality, and
embodiment in dystopian texts. Her analysis of
how “the female body becomes the site where
the dystopian society inscribes its laws and
exercises its control” provides critical insights
into the biopolitical dimensions of dystopian
fiction that resonate with posthumanist concerns
about the regulation and commodification of
bodies (Baccolini 13). This gendered analysis
of dystopian control mechanisms is particularly
relevant for understanding the functioning
of South Asian dystopias under intersecting
systems of patriarchal, caste-based, and colonial
oppression.

Dystopian critique is popular all around
the world, but there isn’t a lot of research on
dystopian literature from South Asia. But this is
beginning to change in the last few years. Scholars
like Claire Chambers have done the most detailed
critical work on Amitav Ghosh’s The Calcutta
Chromosome. They believe that the novel is a
“postcolonial science fiction” that uses indigenous
knowledge systems to criticize Western modes of
knowing (Chambers 57). Chambers’ study shows
how Ghosh’s work goes against linear stories of
scientific development by focusing on different
timescales and non-rational ways of knowing that
go beyond Western scientific paradigms.

John Thieme’s examination of The Calcutta
Chromosome further develops this postcolonial
viewpoint, asserting that Ghosh’s novel “subverts
the discourse of Western science by suggesting
that scientific discoveries attributed to European
researchers may actually have been made by
subaltern Indian figures” (Thieme 168). This
analysis elucidates how South Asian dystopian
fiction regularly deploys techniques of epistemic
reversal that fight not only political hierarchies but
also the knowledge systems that maintain them.
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Research on Manjula Padmanabhan’s Harvest
has been more limited but just as essential.
Anupama Mohan’s examination of the play
examines how it “exposes the inequities of
global capitalism through its dramatization of
organ trafficking between the Global North
and South” (Mohan 89). Mohan’s study shows
how Padmanabhan’s dystopian vision is a
criticism of neoliberal globalization, which turns
human beings into nothing more than goods in
international networks of exploitation.

The critical critique of Prayaag Akbar’s Leila
is in its early phase, predominantly focusing on
its Netflix version rather than the original work.
Priyanka Tripathi’s recent analysis asserts that
Leila is an important work in Indian dystopian
fiction because it explore how group divisions
and authoritarian surveillance come together to
create new ways of controlling society (Tripathi
134). This growing body of research shows that
we need to look more closely at modern South
Asian dystopian literature and how it adds to the
global dystopian conversation.

Posthumanist Theory: Essential
Frameworks

The theoretical framework of posthumanism
provides critical tools for understanding how
South Asian dystopias challenge and redefine
concepts of human identity. Ferrando argues
that philosophical posthumanism is not against
humanity. Rather, it questions the usual hierarchies
and often harmful effects that the idea of “the
human” has had on others (Ferrando 25). This
divergence is crucial for understanding how South
Asian dystopias challenge humanist principles
while yet preserving opportunities for agency
and resistance.

Ferrando’s concept of “posthuman
multiplicity” explains the functioning of identity
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beyond the constrained, autonomous subject
of humanist discourse. She asserts that “the
posthuman does not align with a fixed identity,
it is instead a kaleidoscope of diverse modalities
of existence as posthuman” (Ferrando 162). This
emphasis on plurality and evolving identity
is closely linked to the complex, fragmented
identities of numerous South Asian dystopian
protagonists.

Rosi Braidotti’s concept of “nomadic
subjectivity” clarifies the operation of posthumanist
identity as a dynamic process of being, rather than
a fixed condition of existence. She describes
nomadic subjects as “intensive, multiple, and
discontinuous” creatures that “operate through
the positivity of difference and the creativity of
transformations” (Braidotti 163). This concept
is particularly effective for examining the
transitions of dystopian characters from South
Asia across various cultural, technological, and
epistemological systems.

Donna Haraway’s foundational work on
cyborg subjectivity continues to be essential
for posthumanist analysis. Her concept of
“situated knowledges” contradicts the notion of
Western science as universal by demonstrating
that all knowledge originates from particular
contexts and embodied perspectives. Haraway
argues that an objective view is possible only
through partial perspectives, and she suggests
that knowledge comes from interconnected
viewpoints rather than from universal truths
(Haraway 583). This epistemological paradigm
is essential for understanding how South Asian
dystopias challenge Western scientific rationality
by including local, embodied forms of knowledge.

There is considerable potential for
communication between posthumanist theory
and South Asian dystopian literature but few
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scholars have explicitly combined both ideas
in detailed research. The specific intersection of
posthumanism and South Asian dystopian studies
remains largely unexamined. This gap indicates
a substantial missed opportunity because South
Asian dystopian writings often anticipate and
enhance posthumanist discussions about hybrid
identity, alternative epistemologies, and critiques
of anthropocentrism, potentially expanding both
fields of study.

Dystopian novels frequently depict
environments where humanist convictions
concerning rational agency, individual autonomy,
and technological progress are shown as
inadequate or hazardous, thereby encouraging
the exploration of posthuman alternatives.
Additionally, South Asian dystopias often indicate
posthumanist themes by depicting hybrid people,
alternative epistemologies, and forms of resistance
that surpass humanist paradigms. Employing
posthumanist analysis on these texts enables
us to understand their contributions to broader
theoretical discourses concerning identity,
agency, and ethics in the twenty-first century,
while acknowledging the specific cultural,
historical, and political contexts from which they
emerge.

Text Analysis

Leila: Watching, Separating, and Taking
Away Humanist Freedom

Prayaag Akbar’s book paints a bleak picture
of India in the near future, when an authoritarian
government employs surveillance technologies,
natural calamities, and caste-based segregation to
establish a “posthuman” state of great unfreedom.
The story takes place in the made-up city of
Avalon and presents a future where biopolitical
instruments have progressively undermined the
humanist values of individual freedom, privacy,
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and rational action by turning people into data
points in massive systems of social control.

Shalini, the primary character, is hunting
for her daughter Leila in a society that Akbar
calls “purity laws.” These laws keep people
apart according on their caste, religion, and
status, and they use modern surveillance
technologies to keep an eye on and control
people’s movements. These purity laws represent
more than mere authoritarian oppression, they
exemplify what Rosi Braidotti describes as a
“posthuman predicament,” in which traditional
humanist notions of individual identity and
autonomous agency have become obsolete due
to technological and biopolitical frameworks that
operate beyond human comprehension or control
(Braidotti 37).

The novel’s exploration of surveillance
technologies exemplifies the rise of posthuman
entities through what Donna Haraway describes
as “technoscience”, the mutual formation of
human and technological systems that erases
definitive boundaries between the natural
and the artificial, the human and the machine
(Haraway 43). In Avalon, widespread computer
networks monitor citizens by tracking their
activities, communications, and even bodily
functions. Shoshana Zuboff calls this “surveillance
capitalism,” which is when economic and political
systems turn people’s experiences into behavioral
data to produce money (Zuboff 15).

The novel’s exploration of environmental
catastrophe enriches its posthumanist critique
by depicting a reality where the anthropocentric
delusion of human dominance over nature has
been irreversibly shattered. Avalon lives within
a larger framework of ecological collapse, which
includes things like not enough water, polluted
air, and unstable weather. These things make it
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hard for people to survive without technology and
societal change. This ecological dimension of the
dystopia aligns with Val Plumwood’s claim that
posthumanism must confront “the ecological crisis
of reason” by recognizing human entanglement
within more-than-human ecological networks
(Plumwood 8).

Akbar’s analysis of caste-based segregation
offers a strong critique of humanist universalism,
showing that the idea of “the human” has often
worked through systems that include some
bodies while excluding others. Achille Mbembe
describes “necropolitics” as the state’s power
to decide who lives and who dies (Mbembe
11), which reflected in the novel’s purity laws.
The story’s posthumanist aspects appear in its
portrayal of necropolitical systems that operate
through technology and environmental forces,
going beyond ordinary human actions.

The ending of the novel, which only partially
ends Shalini’s search for Leila, enhances its
posthumanist critique by rejecting the humanist
myth of individual achievement over systematic
oppression. Akbar asserts that survival and
resistance in posthuman situations require novel
forms of solidarity and existence that acknowledge
the inherent interconnection of human and non-
human domains.

Biocapitalism and the Commercialization
of Posthuman Bodies in Harvest

Manjula Padmanabhan’s Harvest provides a
profound analysis of biocapitalist logic among
the three texts reviewed, depicting a near-future
scenario where global economic inequalities
have intensified to the point that human bodies
in the Global South are exploited as direct
sources of organs and biological materials for
rich consumers in the Global North. Melinda
Cooper refers to the play’s apocalyptic vision as
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“life as surplus,” signifying the transformation of
biological being into a commodity suitable for
extraction, modification, and commercialization
in global markets (Cooper 19).

Om’s participation in the organ donation
initiative administered by the multinational
corporation InterPlanta Services exemplifies the
concept of posthuman subjects as articulated by
Nikolas Rose in “molecular biopolitics,” which
refers to governance strategies that operate at
the level of biological processes rather than
merely regulating bodies or populations (Rose
54). Eugene Thacker refers to Om’s body as
“biomass,” signifying that it constitutes raw
biological material primarily existing for its
potential extraction and circulation via global
networks of capital accumulation (Thacker 142).

Padmanabhan’s analysis of the “Donor”
system, in which Om’s family receives financial
remuneration for his bodily materials, exemplifies
the operation of biocapitalist systems by
undermining traditional humanist distinctions
between individuals and property. Om’s body
is systematically divided into extractable
components such as organs, blood, genetic
material, each assigned a financial value that is
disconnected from humanistic concepts of intrinsic
dignity or individual worth. This commodification
process aligns with Donna Haraway’s notion of
the “informatics of domination” in advanced
capitalism, where “bodies have become cyborgs
and compounds of hybrid techno-organic
embodiment” (Haraway 161).

The play’s central posthumanist themes
emerge from its exploration of how technology
transforms both the body and the mind. Medical
technology designed to enhance Om’s capacity
as a source of biological resources are perpetually
altering his physiology. These alterations make
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his physical experience more mixed and
technological, which goes against what Anders
Sandberg calls “morphological freedom”, the
liberty to transform your body anyway you
wish, without being limited by outside factors
(Sandberg 78).

The play’s portrayal of the nameless “Receiver,”
the wealthy Western client who purchases Om’s
organs, strengthens its posthumanist critique by
demonstrating how biocapitalist structures create
what Karen Barad terms “agential cuts,” which
artificially separate subjects from objects and
consumers from commodities (Barad 175).

Achille Mbembe considers the ending of the
play, which portrays Om’s body breaking down
into parts that may be taken, “necropolitics” in
a capitalist society (Mbembe 39). The play’s
posthumanist elements emerge when it posits
that resistance and survival may necessitate a
departure from humanism concepts of individual
rights and dignity, favoring instead more social
and ecological forms of solidarity.

The Calcutta Chromosome: Diverse
Epistemologies and Transcendent
Networks

Amitav Ghosh’s The Calcutta Chromosome is
the most posthumanist of the three texts because
it systematically breaks down western scientific
reasoning and imagines alternative ways of
knowing that are based on collective, non-linear,
and more-than-human means of producing
knowledge. The novel’s complex narrative
structure, which weaves together different times
and points of view, is an example of what Karen
Barad calls “diffractive methodology.” This is a
way of knowing that recognizes the connection
between the observer and the observed, the
subject and the object (Barad 89).
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Antar, the contemporary computer
programmer whose examination of Ross’s
work initiates the principal inquiry of the novel,
exemplifies what Donna Haraway refers to as
“situated knowledge.” This indicates that he
acknowledges the limitations of his own knowledge
as embodied, rather than asserting a claim to
universal objectivity (Haraway 583). Antar’s
interaction with his computer system IMurugan
exemplifies the emergence of posthuman subjects
as delineated by N. Katherine Hayles defines
“extended cognition” as distributed systems of
thought that transcend human awareness and
operate through technological and environmental
mediations (Hayles 134).

Ghosh’s examination of the perplexing
“Chromosome” experiments reveals scientific
methodologies that operate through what
Bruno Latour characterizes as “actor-networks”,
integrations of human and non-human entities
that collectively produce knowledge and agency,
rather than relying on individual genius or
institutional authority (Latour 78). The book
asserts that the malaria research attributed to Ross
emerged via collaborative networks comprising
Indian laboratory personnel, traditional healers,
and the parasites themselves as active participants
in knowledge creation.

The novel depicts malaria and other diseases
as active participants in historical processes,
rather than mere objects of scientific study.
This exemplifies what Thom van Dooren
terms “multispecies entanglement” relational
frameworks that acknowledge agency and
significance across species boundaries (van
Dooren 87). Ghosh’s narrative asserts that the
“Chromosome” studies involve collaborative
interactions between humans and parasites that
surpass the conventional subject-object dualism
characteristic of Western scientific technique.
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The character UMurugan, whose mysterious
disappearance and reappearance across different
historical periods illustrates the novel’s exploration
of what Ghosh terms “metamorphosis,” represents
a form of posthuman evolution that operates
through what Jane Bennett defines as “vital
materialism” the recognition of agency and
transformation within seemingly inert matter
(Bennett 78). I'Murugan’s changes suggest
possible pathways for posthuman survival that
require the abandonment of humanist principles
of individual continuity and coherence.

The ending of the book, which leaves
the “Chromosome” mystery open to many
different interpretations without a clear answer,
is an example of what Francesca Ferrando calls
“posthuman multiplicity.” This means that
posthuman futures can’t be planned ahead of
time; they have to come about through ongoing
processes of experimentation and becoming
(Ferrando 203). Ghosh’s inability to grant closure
exemplifies his commitment to what Trinh T.
Minh-ha describes as “speaking nearby” rather
than “speaking for” representational approaches
that acknowledge the limitations of any solitary
perspective (Trinh 89).

The Calcutta Chromosome methodically
deconstructs Western scientific authority and
proposes alternative epistemologies grounded
in collective and interspecies collaboration,
presenting the most thorough analysis of
posthumanist themes among the three texts
examined. The novel’s viewpoint on knowledge
production as emerging from networks of human
and non-human entities offers critical insights
into the prospective structuring of posthuman
futures grounded in principles of mutuality
and reciprocity rather than domination and
extraction.
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Discussion

The three South Asian dystopias examined in
this study demonstrate considerable similarities
in their posthumanist critiques, highlighting
the reflection of contemporary worries related
to surveillance, biopolitics, and technological
hegemony across diverse literary and cultural
contexts. All three volumes methodically
dismantle what Francesca Ferrando designates
as “the myth of the individual” by demonstrating
domains where traditional humanist concepts
of autonomous subjectivity have not just been
compromised but rendered fundamentally
obsolete (Ferrando 156).

All three texts deal with the idea of monitoring,
which Shoshana Zuboff calls “surveillance
capitalism.” This is when systems gain value from
human experience by translating behavioral data
into techniques to predict and manage behavior
(Zuboff 76). These texts, however, go beyond
present fears about digital privacy to depict a
future when surveillance is so prevalent that it
transforms the very essence of subjectivity. In
Leila, Shalini’s identity is predominantly shaped
by her interactions with surveillance systems, in
Harvest, Om’s body is perpetually subjected to
technological examination and in 7he Calcutta
Chromosome, Antar’s research is augmented
by computational networks that transcend his
personal awareness. This prevalent emphasis
on monitoring exemplifies what Karen Barad
describes as “the entanglement of knowing
and being” posthuman settings where persons
are constituted through their technological
mediations rather than existing independently
of them (Barad 185).

The disintegration of individuality in these
texts serves not only as oppression of pre-
existing subjects but also as what Donna
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Haraway refers to as “the implosion of subjects
and objects” posthuman conditions wherein
traditional dualisms between self and other,
human and machine, and nature and culture
become untenable (Haraway 198). This prevalent
posthumanist viewpoint distinguishes these
South Asian dystopias from their Western
equivalents, which often endorse humanist
principles concerning the recoverable real self
under authoritarian regimes.

Despite these commonalities, each literature
possesses distinct posthumanist critiques
rooted in historical, cultural, and geographical
settings. Leila’s examination of authoritarian
surveillance operates through a framework that
can be characterized as a “posthumanism of fear”,
recognizing that posthuman realities often emerge
from the traumatic collapse of established social
structures rather than from utopian technological
progress. Akbar’s integration of caste-based
segregation with digital monitoring technology
exemplifies how posthuman governance systems
enhance pre-existing hierarchies of inclusion
and exclusion, intensifying them through
technological mediation. This approach enhances
posthumanist discourse by demonstrating that the
shift beyond humanism cannot be regarded as a
universal occurrence, it requires an examination
of the specific ways in which diverse people
have been positioned within or outside humanist
frameworks.

Harvest presents a “posthumanism
of extraction,” exposing the brutal side of
biocapitalist growth under global neoliberalism.
Padmanabhan’s focus on organ trafficking
between the Global North and South shows
that posthuman conditions often grow out of
intensified forms of colonial exploitation rather
than overcoming them. The Calcutta Chromosome
offers a valuable posthumanist model through
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its idea of “epistemic hybridity,” which points
to new ways of producing knowledge that go
beyond Western scientific rationalist without fully
rejecting it. Ghosh’s bring together indigenous
healing practices, colonial scientific paradigms,
and modern computational technologies to
show posthuman futures can emerge through
what Walter Mignolo calls “border thinking”,
an approach to knowledge that moves across
and beyond traditional academic boundaries
(Mignolo 156).

Result

These South Asian dystopias make unique
contributions to global posthumanist discourse
that go beyond their specific regional settings.
They focus on the violence and harm that often
accompany posthuman transitions, contrasting
with more optimistic posthumanist stories that
emphasize freedom from humanist limits. These
works show posthuman conditions arising from
surveillance, exploitation, and ecological crises,

«

linking to what Christina Sharpe calls “wake
work” analyses that recognize the lasting impacts
of historical trauma even within seemingly

progressive changes (Sharpe 34).

By including postcolonial perspectives these
works show that posthumanist theory needs to
pay attention to the different positions of various
communities within humanist frameworks.
Western posthumanist theory often presents
a universal humanist subject that should be
transcended. In contrast, these South Asian
writings reveal how many communities are
excluded from humanist recognition while
still being subjected to its forms of control.
This suggests that posthumanist politics must
confront what Sylvia Wynter describes as “the
coloniality of being” or the ongoing presence of
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racial, cultural, and epistemic hierarchies even
in contexts that appear posthuman (Wynter 78).

Finally, by examining social and networked
forms of agency, these works offer important
alternatives to humanist individualism and
transhumanist focus on improvement. They
explore themes arising from interactions with
technology, ecological systems, and interspecies
networks, supporting Jane Bennett’s idea of “vital
materialism,” which recognizes that agency is
distributed across both human and non-human
actors (Bennett 167).

The comparative analysis of these three texts
shows how South Asian Anglophone dystopian
literature constitutes a unique contribution to
global posthumanist discussions. It acknowledges
the violence and inequality often involved in
posthuman transitions while also pointing toward
possibilities for more equitable and sustainable
posthuman futures. Their regional particularities
do not limit their theoretical importance. Instead,
they emphasize that posthumanist theory must
stay connected to specific historical and cultural
contexts while tackling prevalent contemporary
challenges of technological transformation,
ecological crisis, and social justice.

Conclusion

This study shows how three South Asian
Anglophone dystopias—Prayaag Akbar’s Leila,
Manjula Padmanabhan’s Harvest, and Amitav
Ghosh’s The Calcutta Chromosome enhance both
dystopian literary criticism and posthumanist
theory through their examinations of surveillance,
biocapitalism, and alternative epistemologies.
Utilizing a posthumanist framework, the
analysis demonstrates how these works subvert
humanist notions of autonomy, rational agency,
and anthropocentric epistemologies, while
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concurrently proposing innovative forms of
resistance and survival.

Leilaillustrates how authoritarian governance
eliminates individuality through surveillance and
division. She situates posthuman circumstances
within the framework of environmental and
societal disintegration. Harvest show how
biocapitalism harms people by commodifying the
human body for profit, highlighting the negative
side of morphological freedom under neoliberal
capitalism. The Calcutta Chromosome offers a
more fruitful posthuman viewpoint, dismantling
Western scientific logic and promoting collective,
interspecies forms of knowledge and resistance.

This study reveals the ways in which South
Asian dystopian literature interacts with and
reshapes posthumanist discourse, yielding
theoretical insights from the frameworks of
colonialism, inequality, and cultural hybridity.
These works challenge celebratory narratives of
posthuman transition by emphasizing its violent
and exploitative dimensions, while concurrently
suggesting alternative futures rooted upon
relationality, justice, and sustainability.

Ultimately, placing South Asian Anglophone
dystopias within posthumanist theory highlights
their significance in rethinking identity, agency,
and ethics today. These texts show that posthuman
futures should not be seen as uniform. Instead,
they are contested spaces shaped by historical
violence, cultural diversity, and the ongoing quest
for more fair and ecological ways of living.
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